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The Millenial Maze 

By David Wayne  
 

I. Purpose(s) of Class 
 

A. To introduce the various schemes and schools of thought of prophetic interpretation.   

B. To understand biblical principles of interpretation in relation to prophecy.  

C. To instill a sense of caution in the approach to prophecy and avoid the “Last Days 

Madness.”  

D. To understand the purpose(s) of prophecy.  

 

II. Recommended Reading 

 

 A. The Millenial Maze - Stanley Grenz 

 B. The Meaning of the Millenium, Four Views - ed. Robert G. Clouse 

 C. Last Days Madness - Gary DeMar 
 

III. Why Study Prophecy?  
 

 A. It is a study of God’s intention for creation:  
 

 The contemporary discussion of eschatology among evangelicals, fueled as it is 

by questions surrounding the significance of the vision of Revelation 20, ought not to be 

dismissed as being of no consequence to the Christian faith.  On the contrary, by 

considering the question of the millenium, evangelicals are engaged in a debate 

concerning the climax of human history, understood in terms of God’s intention for 

creation.  In so doing, the parties to the discussion are probing a theme crucial to the 

biblical message, the euangelion (gospel), the proclamation of which evangelicals have 

always seen as central to the Christian mandate in the world. 

 The anticipation of a climax to human history - a corporate eschatology - and the 

resultant question concerning the millennium as a specific stage in that climax cannot be 

relegated to the fringes of the biblical proclamation.  On the contrary, it belongs to the 

heart of what the Bible intends to teach.  

      Stanley Grenz, The Millenial Maze, p. 27 
 

 B. Your view of prophecy affects your view of the future and your way of life:  
 

1. Pessimistic view - generally associated with premillenialism.  The world is bad, 

getting worse, and there is nothing that we can do to stop the downward 

spiral. Therefore, we must hope and pray and look forward to the second 

coming of Christ.  This can (emphasis on “can”) lead to passivisim (not 

“pacifism”) and a withdrawal from society.   Emphasis is on  

   evangelism almost exclusively.  
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2. Optimistic view - generally associated with postmillenialism.  Believes that 

gradually, over time the world will become more and more 

“Christianized” through the preaching of the gospel until Christianity 

dominates in the world.  Therefore, Christians must be “busy in the 

world.”  We should evangelize and be involved in all aspects of society 

bringing the influence of Christ to bear in every endeavor.  

 

3. Realistic view - generally associated with amillenialism.  (Note – this is my 

view, hence the favorable terminology of “realistic.”  I understand that 

premils and postmils would find my view “unrealistic” since it is 

obviously not the “biblical” view).  This view recognizes both ends of the 

spectrum.  The bible teaches that the world will get worse at the same time 

that it is getting better.  Good and evil will grow together in the world until 

the return of Christ. Therefore, Christians should be involved in 

evangelism and societal endeavors, but not put their hope in their own 

efforts.  
 

 C. There is much confusion to be avoided: 
  

    Examples of Last Days Madness 
 

  1. Hal Lindsey 
 

"A generation in the Bible is something like forty years. If this is a correct 

deduction, then within forty years or so of 1948, all these things could take place. 

Many scholars who have studied Bible prophecy all their lives believe that this is 

so." "The most important sign in Matthew has to be the restoration of the Jews to 

the land in the rebirth of Israel. Even the figure of speech 'fig tree' has been a 

historic symbol of national Israel. When the Jewish people, after nearly 2,000 

years of exile, under relentless persecution, became a nation again on 14 May 

1948 the 'fig tree' put forth its first leaves. "Jesus said that this would indicate that 

He was 'at the door,' ready to return. Then He said, 'Truly I say to you, this 

generation will not pass away until all these things take place' (Matthew 24:34, 

NASB). "What generation? Obviously, in context, the generation that would see 

the signs_chief among them the rebirth of Israel. A generation in the Bible is 

something like forty years. If this is a correct deduction, then within forty years or 

so of 1948, all these things could take place. Many scholars who have studied 

Bible prophecy all their lives believe that this is so." 
 

  2. Jerry Falwell 
 

   December 27, 1992, television broadcast, "I do not believe there will be another 

millennium . . . or another century."  
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  3. John Walvoord (former president of Dallas Theological Seminary) 

 

  Walvoord is described as "the world's foremost interpreter of biblical prophecy 

from a premillennial and dispensational perspective," 

Kenneth Woodward - “The Final Days are Here Again,” Newsweek, March 18, 

1991 says of Walvoord "expects the Rapture to occur in his own lifetime."  “So 

many people will be suddenly missing, he muses, ‘I wish I could be around to see 

how the media explains it.”  

In 1990, John Walvoord revised his book, Armageddon, Oil and the Middle East, 

to address what he believed was “a scenario leading to the world’s final war.”  

Quoted in Gary DeMar, Last Days Madness, p. 177.  
 

  4. Jack Van Impe 
 

“Remember, Jack Van Impe himself was certain the Russian flag would fly over 

Independence Hall in Philadelphia by 1976.”  

Quoted in Ed Hinson, “The End is Near, Or is it?” World  

  (24 November 1990), p. 12.  
 

  5. Chen Heng_ming of Taiwan 
 

Predicted that God would arrive March 31, 1998. He was so sure of this date that 

he "guarantee this on [his] life.” At least he admitted he was wrong when God 

failed to show. He told his 140 followers, who quit their jobs in anticipation of the 

end, that his predictions "can be considered nonsense."[6] 
 

  6. Summary of the Dangers of Last Days Madness 
 

The problem with the evangelicals who turn the Bible into a kind of crystal ball is 

that they show very little historical awareness.  They speak assuredly about the 

signs that are being fulfilled “right before your very eyes” and point to the 

impending end.  Lindsey confidently refers to our  own as “the terminal 

generation.”  However, these writers do not seem to be aware that there have been 

many believers in every generation - from the Montanists of the second century  

through Joachin of Fiore (c. 1135-1202) and Martin Luther to those Russian 

Mennonites who undertook a “Great Trek” to Siberia in 1880-84 and the 

nineteenth-century proponents of  dispensationalism - who have believed that they 

were living in the days immediately preceding the second coming of Christ.  So 

far they have all been mistaken.  How many people have lost confidence in clear 

doctrines of Scripture affecting eternal life because misguided prophetic  

  teaching is, unfortunately, not likely to be investigated?  

      W. Ward Gasque, “Future Fact? Future Fiction?”  

       Christianity Today (15 April 1977), p. 40.  
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IV. The Purpose(s) of Prophecy 

 

 A. Insight into the present 

 

Eschatology articulates this understanding of our present in light of God’s future.  

Because it proclaims the truth that one day the now incomplete rule of God will 

arrive in it’s fullness, the message of eschatology is a hope-producing promise 

that provides insight into the nature of our age.  We are living in the time of the 

already and not-yet.  The reign of God has broken into our world in a decisive 

fashion.  Yet, the consummation of the divine rule lies still in the future.  For that 

day we wait expectantly, and in the light of that day we seek to fulfill our  

  divinely given mandate in the world.  

   

Because of their awareness of the significance of the present in light of the future, 

those who acknowledge the lordship of Christ seek throughout this epoch to 

proclaim in word and action by the power of the Holy Spirit the good news about 

the reign of God.  Thereby, they participate in the expansion of the rule of God on 

earth.  But there is more to come.  This present age will one day reach its climax 

in the consummation of the kingdom, the complete reign of God over the 

redeemed and transformed creation.  This expectation is the theme of eschatology. 

  

By providing insight into the significance of the present age, eschatology sets 

forth a special understanding of the significance of history.  One fundamental 

outlook toward the flow of time widely held in religious traditions dec lares that 

the historical process is an unending cycle of meaningless repetition, so that 

meaning can be found only through an escape from history to the realm of 

timelessness above the sequence of events.  Biblical eschatology, in contrast, 

asserts that history is meaningful because it is directed toward an end, a goal that 

lies at it’s conclusion and gives meaning to the whole. 

 

In addition to declaring that history is meaningful, the Christina faith boldly 

asserts the unparalleled claim that this climactic goal of history is already known, 

for it has been disclosed before the end in Jesus of Nazareth.  Jesus - this 

historical life - belongs to the eternity of god and is the key to the meaning of 

history.  The future consummation, therefore, is nothing else but the public 

disclosure of Jesus of Nazareth as the focal point of the historical process.  Once 

again we are led to conclude that the present era is the in-between time, the age 

between his first coming and the public acknowledgment of his clory as the center 

of history (the Logos).  

 

As a result of its declaration of this theme, eschatology - the world concerning the 

consummation of the already inaugurated divine rule at the return of Christ - is a 

message of hope for the Christian.  Because it proclaims that faith in Jesus as the 

meaning of history (the Logos, or the Word) will one day be publicly confirmed, 

this message means that the people of faith are rightfully a people of hope.  We 
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live with assured confidence concerning the outcome of history and our 

participation in the eternal reign of God.  

         Grenz, 199-201 

 

 B. A Call in the Present 
 

The purpose of eschatology is to provide insight into the significance of the present age 

in light of God’s action in Christ and in the light of God’s future.  As such it issues a 

multifaceted call in the present.  This call arises insofar as looking to the future 

consummation of the kingdom of God leads to authoritative speaking the present 

situation.  Believers who understand God future intentions for the world both hear and 

proclaim God’s word in the present, for they realize that God’s future has  

 implications for life now.   

   

The dimension of eschatology as call in the present in the light of God’s future may be 

illumined by an understanding of the nature of Old Testament prophecy, out of which 

New Testament eschatology arose.  Among the ancient Hebrews, prophecy was a twofold 

activity.  The prophet would foretell future events and “forthtell” the message of God.  

These two dimensions did not stand on equal footing, however, for the predictive 

component was subservient to the declarative.  That is, the focus of the prophetic ministry 

lay in the proclamation of the message of God in the present, not in the prediction of the 

future.  In fact, true prophets of God never foretold future events in order to tickle the 

imagination of Israel.  Rather, their disclosure of the coming actions of God served to 

always to form the basis for the issuance of a call to action and obedience in the present.  

   

In its essence, then, prophecy is the utilization of a word concerning God’s future in order 

to speak God’s call (the word of God) to the present.  The message of the prophet 

followed a familiar pattern: “Because God is going to do this, you must now respond to 

God in this way.”  

   

In the same way the purpose of biblical eschatological declarations is not merely to speak 

about the details of the future.  Rather, eschatology is the attempt to employ the truth 

concerning the future consummation in order to issue God’s call (the Word of God) in the 

present.  As G. C. Berkouwer has rightly said, “Eschatology is not a projection into the 

distant future; it bursts forth into our present existence, and structures life today in light 

of the last days.”  

   

This purpose, employing the word concerning the future consummation of the 

inaugurated kingdom in order to speak the word of God in the present, clarifies the task 

of eschatology.  Its goal is not the discovery of those events which must come to pass in 

the end times, in order thereby to satisfy our human curiosity.  Rather, eschatology’s task 

is to challenge the hearts of people today in light of God’s future and the destined future 

of the world.  

         Grenz, pp. 201-202 
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 C. Chronology Plus Message 
 

The presence of this future expectation in New Testament eschatology suggests that we 

may legitimately speak of an eschatological timetable.  Central to the biblical chronology 

are events such as a final onslaught of evil and the victorious return of Christ, together 

with our resurrection and eternal presence with him.  

 

But any construction of a future chronology demands that we understand properly the 

nature of all eschatological language.  We must understand eschatological events in the 

context of the New Testament emphasis on eschatology as insight into the present in the 

light of God’s future.  They are not isolated incidents that together form a time line, a 

series of mileposts that the flow of history passes one after the other and that therefore for 

an ”end-times checklist.” One cannot simply look at the events of history and thereby 

determine what part of the distance from the first coming to the second has been  

 traversed.  On the contrary, the New Testament says the end is always at hand.  

 

In short, all eschatological references must be understood in the context of sound biblical 

theology.  They are not mere brute facts of a not yet attained history (history written 

before the time).  Instead, they are expressions of hope.  In Greek, the original language 

of the New Testament documents, hope entails expectation and certainty.  Hence, as 

expressions of hope - that is, of anticipation concerning what must certainly transpire - 

eschatological assertions are fundamentally statements of grounded expectation, based on 

an understanding of the nature of reality, history and present experience.  

        Grenz, p. 207 


